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UST AS CALCINATIO IS THE OPERATION of the element fire, solutio the
water operation, and sublimatio the operation pertaining to air, so
coagulatio belongs to the symbolism of the element earth. As with all
the alchemical operations, coagulatio refers first of all to experience in
the laboratory. Cooling can turn a liquid into a solid. A solid that has
been dissolved in a solvent reappears when the solvent is evaporated.I
Or a chemical reaction may produce a new compound that is solid-for
example, the coagulation of egg white when it is heated.
In essence, coagulatio is the process that turns something into earth.
"Earth" is thus one of the synonyms for the coagulatio. It is heavy and
permanent, of fixed position and shape. It doesn't disappear into the air
by volatilizing nor pliantly adapt itself to the shape of any container as
does water. Its form and location are fixed. Thus , for a psychic content /
to become earth means that it has been concretized in a particular \
localized form; that is, it has become attached to an ego (see figure 4-1). 1
Coagulatio is often equated with creation. The Turba Philosophorum
says, "God hath created all things by his word, having said unto them:
Be, and they were made with the four other elements, earth, water, air,
and fire, which He coagulated ." 2 Certain creation myths use explicit
images of coagulatio. In the cosmogony of the North American Indians,
the world was often created by an "earth diver" who brought up bits of
mud from the depths of the sea. 3 For example, a Cherokee myth says:
"Originally the animals were crowded into the sky-world; everything
was flood below . The Water-Beetle was sent on an exploration, and

J

'Ruland calls this "Coagulation by Segregation" and says it is "when certain portions
being segregated, the rest are concreted . The operation may be termed Concretion. It
is performed with heat, whereby the humour is evaporated, or exhaled , and thus the cause
of fluidity is removed" (Ruland, A Lexicon of Alchemy, p. 107).
2Waite,

3An

tran s., Turha Philosophorum , p. 25.

example is found in Eliade, From Primitives to Zen. p. 88.
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agitating or churning motion is also expressed by Anaximander: "There
was an eternal motion, in which was brought about the origin of the
worlds." 7 This "eternal motion" was thought of as a vortex taking place
in the "boundless" ( apeiron ), the prima materia, and is very similar to
the Hindu myth.
A middle-aged man who was going through a major reorientation
with a "sense of the old order passing away" had this dream:

1.'

It is dawn, the light of the rising sun just emerging. I am up to my
waist in a substance that is a mixture of black mud, slime, and
shit. There is no one else around and this black expanse stretches
to the horizon. It is like the beginning of the world, the first day
of creation. I start to thrash my legs, to churn in the black mud
with great and persistent effort. I continue doing this for hours
and slowly the primeval ooze begins to harden and become firm.
I notice the sun is rising into the sky and its heat is drying up the
water and providing solid earth. I anticipate being able to stand
on firm ground.
These myths tell us that coagulatio is promoted by action (diving,
churning, whirling motion). They correspond to what Faust learned
from the Spirit of Mephistopheles: "In the beginning was the deed."8
Psychologically this means that activity and psychic movement promote
ego development. Exposing oneself to the storm and stress of action, the
churn of reality, solidifies the personality.
The Turba Philosophorum gives the following alchemical recipe for
coagulatio: "Take quicksilver, coagulate in the body of Magnesia, in
Kuhul (lead), or in Sulphur which does not burn; etc." (dictum 11). This
text has a recognizable chemical reference. If mercury is amalgamated
with a large quantity of another metal such as lead, the amalgam
solidifies. Similarly, mercury combines with sulphur to form soHd mercury sulphide. However, the reference to sulphur that does not burn
makes it clear that a psychic meaning has been superimposed on the
chemical facts.
The substance to be coagulated is elusive quicksilver. This is the
Spirit Mercurius about whom Jung has written extensively.9 Essentially
it is the autonomous spirit of the archetypal psyche, the paradoxical
manifestation of the transpersonal Self. To subject the Spirit Mercurius
to coagulatio means nothing less than the connecting of the ego with the
Self, the fulfillment of individuation. Lesser aspects of the elusive

FIGURE 4 - l
Earth Nurses the Filius Phifosophorum (Maier, Atalanta Fugiens. 1618.)

after darting about on the surface of the waters and finding no rest, it
dived to the depths, whence it brought up a bit of mud, from which
Earth developed by accretion. When the earth was dry ... the animals
came down. " 4
There is an interesting coagulatio image in Hindu mythology. After
the flood (solutio) that destroyed all people except Manu, the Hindu
Noah, there was need to recover valuable things lost in the deluge.
"Gods and genii churned the ocean of milk, using the great serpent
(Sesa-naga) as a rope and the Slow-Mountain (Mandara) as a churning
rod."5 From this churning process various objects coagulated out like
butter from cream. This same image is given a psychological application
in the Upanishads. "Like the butter hidden in milk, Pure Consciousness
(vijna,nam: the state of Atman as Brahman, sheer bliss) resides in every
being. It is to be constantly churned, with the mind serving as the
churning rod. " 6 The idea that the world was coagulated into being by an
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5 Danielou,
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8

Hindu Polytheism. p. 167.
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Early Greek Philosophy, p. 52.
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Mercurius appear in the effects of all autonomous complexes. The
assimilation of a complex is thus a contribution to the coagulatio of
the Self.
The text mentions three agents of coagulatio: magnesia, lead, and
sulphur. Magnesia had a different meaning to the alchemists than it
does to us; it was a general term referring to various crude metallic ores
or impure mixtures. 10 Psychologically this could refer to the union of
the transpersonal spirit with ordinary human reality. Perhaps this is the
meaning of Jung's remark as reported by Aniela Jaffe: "When Jung, in
his eighties, was discussing at his house the process of becoming conscious with a group of young psychiatrists ... he ended with the surprising
words: 'And then you have to learn to become decently unconscious."'11
The next agent of coagulatio mentioned is lead. Lead is heavy, dull,
and burdensome. It is associated with the planet Saturn, which ·carries
the qualities of depression, melancholy, and galling limitation. Thus,
free, autonomous spirit must be connected with heavy reality and the
limitations of personal particularity. In analytic practice this linkage
with lead is often accomplished when the individual takes personal
responsibility for fleeting fantasies and ideas by expressing them to the
analyst or to another significant person. It is astonishing to observe the
difference between an idea thought and an idea spoken. It's the difference between mercury and lead (see figure 4-2).
The third coagulating agent mentioned is sulphur. Its yellow color
and inflammability associate it with the sun. On the other hand, its
vapors stink and blacken most metals so that brimstone is a characteristic feature of hell. Jung summarizes his masterful discussion of the
symbolism of sulphur in Mysterium Coniunctionis with these words:
Sulphur represents the active substance of the sun or, in psychological
language, the motive factor in consciousness: on the one hand the will, which
can best be regarded as a dynamism subordinated to consciousness, and on
the other hand compulsion, an involuntary motivation or impulse ranging
from mere interest to possession proper. The unconscious dynamism would
correspond to sulphur, for compulsion is the great mystery of human life. It
is the thwarting of our conscious will and of our reason by an inflammable
element within us, appearing now as a consuming fire and now as life-giving
warmth.1 2

It is paradoxical. "As the corrupter it has affinity with the devil, while
on the other hand it appears as a parallel of Christ."13 Thus, if part of
10 See Ruland, A Lexi;.on of Alchemy, "magnesia" and "marcasite."
11 Jaffe, The Myth of Meaning, p. 149.
12Jung,
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FIGURE 4 - 2
Eagle Chained to a Ground Animal (Stolcius, Viridarium Chymicum , 1624.
Reprinted in Read, Prelude to Chemistry.)

the meaning of sulphur is desirousness-the striving for power and
pleasure- we reach the conclusion that desire coagulates.
In the New Testament the flesh is explicitly equated with sinful
desirousness. "For all that is in the world, the lust of the flesh and the
lust of the eyes and the pride of life, is not of the Father but is of the
world" (1 John 2: 16, RSV). Likewise, Paul said, "Now the works of the
flesh are manifest, which are these: adultery, fornication, uncleanness,
lasciviousness, idolatry, witchcraft, hatred, variance, emulations, wrath,
strife, seditions, heresies, envyings, murders, drunkenness, revellings,
and such like" (Gal. 5: 19- 21 , AV).
Not only is desirousness a characteristic of flesh-the coagulated
aspect of the psyche-but also desire is said to initiate the incarnating
process. For instance, incarnation and desire are linked in The Tibetan
Book of the Dead. When a soul is about to be reincarnated and lodged
in a womb, it has visions of mating couples and is overcome by intense
desire: if a male, desire for the mother and aversion for the father, if a
female, desire for the father and aversion for the mother. 14 Jacob

Mysterium Coniunctionis, CW 14, par. 151.

IJlbid. , par. 153.
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14£vans-W entz, ed . The Tib etan Book of the Dead, pp . xiv ff.
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Boehme, speaking of the manifestation of the divine nature, says: "'The
will by desiring contracts and becomes substantial. Thus darkness is
created within the will, while without that desire there would be nothing
but eternal stillness without su bstantiality." 15 A N eoplatonic image of
the incarnation of the soul also sees it as motivated by desire. '"Looking
down from that highest summit and perpetual light, and having with
secret desire contemplated the appetence of the body and its "life,' so- ,
called on earth, the soul by the very weight of this its earthly thought
gradually sinks down into the nether world .... In each sphere (which it
passes) it is clothed with an etherial envelopment, so that by these it is in
stages reconciled to the company of this earthen garment. And thus it
comes through as many deaths as it passes spheres to what here on earth
is called "life."'16
In this passage the incarnating process is linked with desire, with a
descent or fall from heaven, and with a putting on of clothes. The motif
of the fall from heaven because of pride or passion goes back to Genesis
6:2 (AV): ""The sons of God saw the daughters of men that they were
fair; and they took them wives of all which they chose." Also relevant is
Lucifer's rebellion and fall from heaven so beautifully described by
Milton:
He trusted to have equal'd the most High,
If he opposed; and with ambitious aim
Against the Throne and Monarchy of God
Rais'd impious War in Heav'n and Battel proud
With vain attempt. Him the almighty Power
Hurl'd headlong flaming from th' Ethereal Skie
With hideous ruin and combustion down
To bottomless perdition, there to dwell
In Adamantine chains and penal Fire,
Who durst defie th' Omnipotent to Arms.11

This passage contains calcinatio symbolism, but its main reference is to
coagulatio. It is a magnificent description of the initial preconscious act
that lays the foundation of the ego. Angels or their equivalents still fall
from heaven in modern dreams (see figure 4-3).
A young woman who had a defective ego development-a gap in
awareness of her feminine identity-had this dream early in her analysis:

I5Boehme, "Forty Questions," quoted in Personal Christianity: The Doctrine of Jacob
Boehme, p. 88.
1

6Macrobius, In Somn. Seip .. quoted in Jonas, The Gnostic Religion, p. I58.

17

Milton, "Paradise Lost," in Milton: Complete Poetry and Selected Prose, bk. I I, lines
40-49.

FIGURE 4 - 3
The Fall of the Rebel Angels (Les Tres Riches Heures du Due de Berry.
Chantilly, M usee Conde.)
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(Abbreviated) I was called to the window to watch a phenomenon
in the sky. As I w_atched the moon I saw another body emerge
from behind it-like a second moon. Suddenly the second body
began to explode in spectacular colors that looked like an Hbomb explosion. I thought we were watching the birth of a new
sun. All at once, during another explosive event, a piece of the
new body was thrown into space and landed in our apartment.
We ran out as fast as we could, being afraid that it might be
radioactive.

the body, one of the required agents is honey. 19 Jung says of Dom's use
of honey:

This dream encouraged me to persevere in a slow and difficult therapeutic process. An important feature of it was the gradual development
of the capacity to relate fully to a man.
Dreams of planes crashing or objects falling generally refer to coagulatio. For instance, a man who was in the process of developing a more
authentic relation to his religion had this dream:
I am in midtown Manhattan. Tall buildings are being razed. A

huge boulder from the top of one of the buildings comes crashing
to the ground, almost hitting me.

!'

The dreamer's association to the boulder was Peter, the rock upon
which Christ built his church (Matt. 16: 18).
Psychotherapeutic experience verifies the idea that desire promotes
coagulatio. For those who are already driven by desirousness, coagulatio
is not the operation needed. However, many patients have an inadequate
libido investment, a weakness of desire sometimes bordering on anhel donia. Such people don't know what they want and are afraid of their
I own desires. They are like unborn souls in heaven shrinking from the
fall into concrete reality. These people need to cultivate their desiresseek them, nourish them, and act on them. Only thus will psychic energy
be mobilized that will promote life experience and ego development. In
psychotherapy, the emergence of transference desires will often indicate
the beginning of a coagulatio process and therefore should be treated
with care.
The lure of desire is the sweetness of fulfillment. Honey as the
supreme example of sweetness is therefore an agent of coagulatio.
Paracelsus says that "the prime matter of honey is the sweetness of the
earth which resides in naturally growing things." And again, honey "is
the prime materialized matter, for honey and wax are one." 18 According
to the alchemist Dorn's recipe for joining the spirit (unio mentalis) with

Thereby the mixture acquired the property not only of eliminating. imp~rities
but of changing spirit into body, and in view of the proposed conjunction of
the spirit and the body this seemed a particularly promising sign. To be sure,
the "sweetness of the earth" was not without its dangers, for as we have
seen ... the honey could change into a deadly poison. According to Paracelsus
it contains "Tartarum," which as its name implies has to do with Hades.
Further, Tartarum is a "calcined Saturn" and consequently had affinities
with this malefic planet. 20

Honey, because of its preservative qualities, was considered by the
ancients to be a medicine of immortality and had a Eucharistic use in
some early Christian communities. 21
In modern dreams, a reference to sweets (candy, cake, cookies, and
so forth) usually indicates a regressive tendency toward childish pleasureseeking that requires reductive interpretation (mort(ficatio). Occasionally, however, it points to an authentic need for coagulatio. Coagulatio
is often resisted because it is felt to be morally ambiguous and apt to
lead one into pain and conflict. The classic protest is that of Hamlet: "O, C
that this too too solid flesh would melt,/Thaw and resolve itself into a (.
dew" (Act 1, sc. 2, line 129). In fact, coagulatio is explicitly associated
with evil. This is demonstrated by the alchemical connection of coagulatio with Saturn, the malefic principle. One text says, "the coagulation
(takes place) in Saturn."2? According to Jacob Boehme, "Saturn, that
cold, sharp, austere and astringent regent, taketh its beginning and
original not from the sun; for Saturn hath in its power the chamber of
death, and is a drier up of all powers, from whence corporeity existeth.
For as the sun is the heart of life, and an original of all spirits in the
body of this world, so Saturn is a beginner of all corporeity and comprehensibility or palpability"23 (see figure 4-4). The utterly malign nature
of Saturn is expressed by Chaucer who has Saturn say:
My course, which has so wide a way to turn,
Has power more than any man may know.
Mine is the drowning in the sea below;
Mine is the dungeon underneath the moat;
Mine is the hanging and strangling by the throat;

19Jung, Mysterium Coniunctionis, CW 14, par. 683.

201bid., par. 687.
21Eisler, Orpheus the Fisher, pp. 242ff.
22Bonus of Ferrara, The New Pearl of Great Price, p. _426.

8Paracelsus, The Hermetic and Alchemical Writings of Paracelsus 2:74.
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wander for thrice ten thousand seasons far from the company of the
blessed, being born throu.g hout the period into all kinds of mortal
shapes, which exchange one hard way of life for another. ... Of this
number am I too now, a fugitive from heaven and a wanderer, because I
trusted in raging Hate. "25
According to ancient legend, behind the creation of human beings
was a crime of the Titans. While playing with the infant Dionysus, they
dismembered, boiled, and ate him-all except the heart, which was
rescued by Zeus. In punishment, Zeus consumed the Titans by lightning
and used their ashes to create the human race. Thus the "Titanic earth,"
containing scattered particles of the heavenly Dionysus, became the clay
for human coagulatio-a material derived from a primal crime.
Prometheus, who taught humans how to trick the gods and take the
best portion of the sacrificial animal for themselves, brought fire to
people by theft and was punished by coagulatio-being chained to a
rock (see figure 4-5). Similarly, Adam and Eve were expelled from the
paradisal, pre-ego condition after the crime of eating the forbidden
fruit. These examples demonstrate that ego development is associated
with the experience of evil, criminality, and guilt. Thus, consciousne~s ·
of one's own evil-that is, awareness of the shadow-coagulates. This f
can be seen as the psychological meaning of Christ's statement, "E-~§_~L
not evil" (Matt. 5:39, AV). It is necessary to leave room for evil if one is
~Olltfibute to the real world. Thus Jung wrote to Richard Wilhelm:
"You are too important to our Western world, I must keep on telling
you this. You mustn't melt away or otherwise disappear, or get ill, but
wicked desires should pin you to the earth so your work can go on." 26
We all know the phrase, "He was too good for this world." Saintly and
spiritual people often do have a short life. In the past they often died of
tuberculosis. It is dangerous to be one-sided, even one-sided in goodness.
Dreams often allude to the criminal aspect of egohood. Presuming to
take on will and consciousness may be pictured as a theft. Daring to
follow an inner authority may be pictured as the murder of a projected
authority, perhaps a parricide. Being an ego is inextricably connected
with guilt, which is punished by coagulatio-confinement within the
iimits of one's personal reality (suggested by the motif of chains and
imprisonment). Although coagulatio is a guilt-laden process, according
to one text it contains its own capacity for redemption. "Lead signifies
the vexations and troubles wherewith God visits us and brings us back
to repentance. For as lead burns up and removes all the imperfections of

('.

:1

!

l i!. .
.

FIGURE 4 - 4
The Stone of Saturn (Maier, Atalanta Fugiens, 1618.)
Rebellion, and the base crowd's murmuring,
The groaning and the private poisoning,
And vengeance and amercement-all are mine,
While yet I dwell within the Lion's sign.
Mine is the ruining of all high halls,
And tumbling down of towers and of walls
Upon the miner and the carpenter.
I struck down Samson, that pillar shaker;
And mine are all the maladies so cold,
The treasons dark, the machinations old;
My glance is father of all pestilence.24

{

Since antiquity there has been a tendency to equate matter with evil.

i This reached its extreme in certain Gnostic sects. The fall of the soul

,{ from its immortal state into bodily form is also often linked with a
primal crime. For instance, Empedocles describes immortal spirits con! demned to incarnation because of violence and perjury: "When one of
the divine spirits whose portion is long life sinfully stains his own limbs
with bloodshed, and following Hate has sworn a false oath-these must

i

!

25 £mpedocles, Purifications. fr. 115, quoted in Freeman, Ancilla to the Pre-Socratic
Philosophers, p. 65.
24

Chaucer, "The Knight's Tale," in Canterbury Tales, pp. 68f.

26Jung, Letters l :63.
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metals ... so likewise tribulation in this life cleanses us from the many
blemishes which we have incurred: wherefore St. Ambrose calls it the
key of heaven." 27
Coagulatio is generally followed by other processes, most often by
mortificatio and putrefactio. What has become fully concretized is now
subject to transformation. It has become tribulation calling out for
transcendence. This is how we can understand the statements of the
Apostle Paul linking body and flesh with death: "Who shall deliver me
from the body of this death?" (Rom. 7:24, AV). And, "For if ye live after
the flesh, ye shall die: but if ye through the Spirit do mortify the deeds of
the body, ye shall live" (Rom. 8: 13, AV). And again, "For those who live
according to the flesh set their minds on the things of the flesh, but those
who live according to the Spirit set their minds on the things of the
Spirit. To set the mind on the flesh is death, but to set the mind on the
Spirit is life and peace. For the mind that is set on the flesh is hostile to
God; it does not submit to God's law, indeed it cannot; and those who
are in the flesh cannot please God" (Rom. 8:5-8, RSV).
The body and flesh are identified with death because anything that is ~
born into spatio-temporal existence must submit to the limitations of \
that existence, which include an end, death. This is the price of being
real. Once a content has fully coagulated or incarnated it becomes life- I
less with no further possibilities for growth. Emerson expresses this
idea: "Life only avails, not the having lived. Power ceases in the instant
of repose; it resides in the moment of transition from a past to a new
state, in the shooting of the gulf, in the darting to an aim. This one fact
the world hates; that the soul becomes; for that forever degrades the
past, turns all riches to poverty, all reputation to shame, confounds the
saint with the rogue, shoves Jesus and Judas equally aside." 28 After full
coagulatio the putrefactio follows. "For he who sows to his own flesh
will from the flesh reap corruption; but he who sows to the Spirit will
from the Spirit reap eternal life" (Gal. 6:8, RSV). An alchemical text
picks up the same theme: "The lion, the lower sun, grows corrupt
through the flesh .... Thus is the lion corrupted in his nature through his
flesh, which follows the times of the moon, and is eclipsed. For the
moon is the shadow of the sun, and with corruptible bodies she is consumed, and through her consumption is the lion eclipsed with the help
of the moisture of Mercurius, yet his eclipse is changed to usefulness
and to a better nature, and one more perfect than the first."2 9
The lion or lower sun is the theriomorphic aspect of masculine consciousness-the ego incarnated in pride and concupiscence. The text

I

FIGURE 4 - 5
The Torture of Prometheus (Moreau. Reprinted in Larousse Encyclopedia of
Mythology.)

27

Quoted in Mysterium Coniunctionis, CW 14, par. 472n.

28£merson, "Self Reliance," in The Writings of Ralph Waldo Emerson, p. 158.
29

Mysterium Coniunctionis, CW 14, par. 21.
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tells us that it is to be corrupted "through his flesh, which follows the
times of the moon ." Corruption is inherent in flesh, and both are promoted by the moon. This alludes to the fact that not only Saturn but
also the moon govern coagulatio (see figure 4-6). According to ancient
thinking the moon, as the "planet" closest to earth, was the gateway
between the celestial and the earthly realms. All spiritual entities on the
way to embodiment were funneled through the moon where they were
materialized. Jacob Boehme says: "The seventh form is called Luna
. . . the property of all the six forms lies therein, and it is as a corporeal
being of all the rest; . .. for the other forms do all cast their desire
through Sol into Luna; for in Sol they are spiritual and in Luna corporeal ... whatever the sun is , and makes in the spirit-life in itself, the same
Luna is, and makes corporeal in itself." 3 0 Luna's association to coagulatio indicates that the latter is governed by the feminine principle. This
is also indicated by the feminine nature of earth, matter (mater), and the
fact that we can be incarnated only through a feminine womb. Any
specific form, manifestation, or structure that solidifies our life energies

into particular, concrete expression is of the nature of woman. Country,
church, community, institution, family, vocation, avocation, personal
relationship-all enlist our commitment via the feminine principle.
Even apparent abstractions such as science, wisdom, truth, beauty,
liberty (see figure 4-7, Liberty Leading the People), and so forth, when
they are served in a concrete and realistic way, are experienced as personifications of the feminine . Jung has defined the feminine principle as /'
the principle of relatedness . Thus we can say, relationship coagulates.
This is a very important fact for psychotherapy and warrants some ,
discussion.
We know from clinical work the profound effect that childhood
experience and personal relationships with parents have on the emerging
personality of the child. We also know from such cases as the "wolf
children" that if an infant lacks an environment of human relationship,
no human personality develops. In such cases no ego appears. The same
thing happens in those occasional cases of a child locked in a room for
years and totally rejected by its parents. The child simply remains an
animal. Similarly, in cases where a parent figure has been lost at an
early age and not adequately replaced, a kind of hole is left in the
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FIGURE 4 - 6

Virgin and Child on Crescent Moon (Diirer. Reprinted in Panofsky, The Life
and Art of Albrecht Diirer.)
FIGURE 4 - 7
3

0Boehme, The Signature of All Things. pp. 96ff.

Liberty Leading the People (Delacroix. Paris, the Louvre. Reprinted in Craven,
A Treasury of Art Mast erpieces.)
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~syche. An important archetypal image has not undergone personalization or coagulatio through a personal relationship and hence retains a
?oundless and primordial power that threatens to inundate the ego if it
is approached. On the other hand there are patients who, in spite of
severe deprivation at the hands of the parents, were able to find an
important relationship with some marginal figure in their childhood. It
may have been a maid, an aunt, a teacher, or a grandparent who was
able to relate genuinely to the child and hence mediate and personalize
an arc~etypal image. In these cases the parental inadequacies, although
damaging, were not fatal to the child's development because an alternate
source of human relatedness had been found. Such isolated positive
relationships may have lasted only a short time, but their effects seem to
be incorporated permanently into the growing personality.
Clinical experience shows that the individual realizes and relates to
only those aspects of the parental archetypes that have been encountered
in personal relationships. That part of the archetype that the parent's
personality is able to activate, mediate, and embody will be the part that
the child can incorporate most easily and build into its own personality.
That part of the archetype to which the parent has no relation will be
left largely unrealized in the realm of eternal forms, not yet incarnated
in the child's history.
Th~ whole early process of individual psychic development-the ego
emergmg from its original state of oneness with the objective psychecan be considered a process of coagulatio. The experience and conscious
realization of the innate archetypal images proceeds only by encountering them incarnated in concrete, personal forms. Neumann alludes to
this fact when he speaks of the necessary phase of secondary personalization. Concerning this he writes:

COAGULATIO

will have to be broken up and be recoagulated under more favorable l
circumstances. A woman who had such an experience had this dream: i

She sees four square concrete slabs with circles in them. They are
cracked and broken. A voice says, "These are your erroneous
attitudes about femininity which ar.e now destroyed."
Coagulatio is promoted by an active, responsive, participating approach on the part of the psychotherapist. Certain patients require this
approach and are threatened by anything that encourages solutio. The
extreme case of failure of the archetypal images to become concretized
is found in overt schizophrenia. The ego is literally inundated by boundless, primordial, archetypal images. Such an individual has had inadequate opportunity to experience the archetypes mediated and personalized through human relationships.
The vital need for the personalization of the archetype accounts for
the way in which many patients cling obstinately to their original expe-rience of the parents. If, for instance, there has been a largely negative,
destructive parental experience, the patient may find it very difficult to
accept and endure a positive parent experience. I have gotten the distinct impression that a person will persist in, say, a negative orientation
to the father archetype simply because that is the aspect of the image
which has been coagulated in his or her own life and therefore has an
element of safety and security, even though it is negative. For such a
person to encounter the positive aspect of the archetype is threatening
because, since this side has never been personalized, it carries a transpersonal magnitude that threatens to dissolve the established boundaries
of the ego. Emily Dickinson describes that state of affairs:

This principle [of secondary personalization] holds that there is a persistent
tendency in man to take primary and transpersonal contents as secondary
and personal, and to reduce them to personal factors. Personalization is
directly connected with the growth of the ego, of consciousness and of individuality ... throu~h which . ...the ego emerges from the torrent of transpersonal an~ collective .events .... Secondary personalization brings a steady
decr~ase m the effective power of the transpersonal and a steady increase in
the importance of the ego and personality.JI

This describes coagulatio, whereby archetypal contents fall out of heaven
and are egoized.
Childhood personal relationship coagulates the archetypes but also
limits and distorts them. If the particular aspects that have been coagulated are too one-sidely negative or otherwise inimical to growth they
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I can wade Grief-

Whole pools of itI'm used to thatBut the least push of Joy
Breaks up my feetAiid I tip-drunkenLet no Pebble-smile'Twas the New LiquorThat was all p2

Not only does external relationship coagulate, but also inner relationship does so. An example of this is found in an alchemical text:
"The igneous spirit of the natural fire is corporified in the substances
which are analogous to it. Our stone is an astral fire, which sympathizes
32
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with the natural fire, and which as a true salamander receives its
nativity, is nourished and grows in the elementary fire, which is geometrically proportional to it."33
The text speaks of two fires, an astral fire and a natural fire; it seems
to say that natural fire is proportional to astral fire and, therefore, the
former corporifies or coagulates the latter. The term "geometrical proportion" undoubtedly refers to the passage in Plato's Timaeus where the
creation of the body of the universe is described:
Now that which comes to be must be bodily, and so visible and tangible; and
nothing can be visible without fire, or tangible without something solid, and
nothing is solid without earth. Hence the god, when he began to put together
the body of the universe, set about making it of fire and earth. But two things
alone cannot be satisfactorily united without a third; for there must be some
bond between them drawing them together. And of all bonds the best is that
which makes itself and the terms it connects a unity in the fullest sense; and it
is of the nature of a continued geometrical proportion (analogia) to effect
this most perfectly.34

In essence this passage says that the body of the universe is created
(that is, coagulated) by means of proportion or analogy. Analogy is a
process of relationship, a making of connections by "as if." These texts
tell us that analogy corporifies or coagulates spirit. This is what makes
alchemy so valuable for depth psychology. It is a treasury of analogies ·
that corporify or embody the objective psyche and the processes it
undergoes in development. The same applies to religion and mythology.
The importance of analogy for realization of the psyche can hardly be
overestimated. It gives form and visibility to that which was previously
invisible, intangible, not yet coagulated.
Concepts and abstractions don't coagulate. They make air, not earth.
They are agents of sublimatio. The images of dreams and active imagination do coagulate. They connect the outer world with the inner world
by means of proportional or analogous images and thus coagulate soulstuff. Moods and affects toss us about wildly until they coagulate into
something visible and tangible; then we can relate to them objectively.
Jung says in his memoirs: "To the extent that I managed to translate the
emotions into images-that is to say, to find the images which were
concealed in the emotions-I was inwardly calmed and reassured."35
The ancients considered human existence to be controlled by a
certain inexorable factor variously called fate, destiny, lot, or portion.
The image of spinning and weaving was used. The three Fate'-s spin one's
·13
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existence into being. Clotho spins the thread, Lachesis measures it, and
Atropos cuts it. One's destiny was considered a woven fabric or a
garment, a rope, a chain, or a yoke that confined one mercilessly to
predetermined limits. 36 Pindar invokes this coagulatio factor as the
goddess of birth: "Goddess of birth, that art enthroned beside the
brooding Destinies! Listen thou daughter of mighty Hera, thou that
·"' createst offspring. Without thine aid we see not the light, no nor the
dark gloom, ere we attain unto thy sister, Hebe with glowing limbs. Yet
it is not for equal aims that all of us draw our breath, for various indeed
are the fates that fetter mortals in the chain of destiny."37
When Agamemnon decides, despite her pitiful pleas, to obey the
prophecy and sacrifice his daughter Iphigenia in exchange for favorable
winds to Troy, Aeschylus says, "Thus on his neck he took/ Fate's hard
compelling yoke." Or, by another translation, "Then he put on/The
harness of necessity." 38 Coagulatio is experienced as a bondage because
it confines individuals to their actual reality, the portion they were given
by destiny. Perhaps this accounts for the phrase, "he was bound to do
that." Language is stating that destiny is bondage (see figure 4-8).
Embodied existence is even described as a prison or tomb. Plato
speaks of the soul as being "enshrined in the living tomb which we carry
about, now that we are imprisoned in the body, like an oyster in his
shell" (Phaedrus, 250). Less negatively , the body is described as the
house or temple of the soul. Oliver Wendell Holmes uses this image in
his poem The Chambered Nautilus.
Build thee more stately mansions, 0 my soul,
As the swift seasons roll!
Leave thy low-vaulted past!
Let each new temple, nobler than the last
Shut thee from heaven with a dome more vast,
Till thou at length are free,
Leaving thine outgrown shell by life's unresting sea!

Clothes are also images of the incarnated condition. The flesh is a
vestiture acquired during the descent of the soul through the planetary
spheres. Although Jung usually interpreted clothes in dreams as referring to the persona, they can also quite properly be understood as
modes of coagulatio. The idea of incarnated life as a woven fabric or
tapestry is found in a dream brought me by a woman who had just
become pregnant for the first time. She had this dream six days after
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missing her first period and three days before learning that her pregnancy
test was positive.

A tapestry is being brought down from the attic. It is in two
separate parts which are to be joined-the burlap backing and
the threaded design. First the burlap backing is brought downstairs. Next the threaded design was to be brought down. We
were supposed to study the design of the tapestry in order to
understand it. This would involve the counting of the threads.
The design was very rich and complex.
This dream is of considerable interest as an example of the reaction of
the unconsCious to the biological fact of conception. It has several
similarities with the myths. First, the event is described as a fall, a
descent from the attic. Secondly, there is a distinction made between the
material ground (the burlap) and the image of meaning (threaded
design) to be superimposed on it. This would correspond to the distinction between the soul and the flesh, which will house it, or the material,
which will carry the stamp of its image. In addition, the counting of the
threads would correspond to the measuring function of the second Fate,
Lachesis.
Coagulatio dreams sometimes occur at the approach of death, as
though to express the meaning of the incarnation now ending. An
eighty-two-year-old woman had this dream a few weeks before her
sudden death:

I was in the kitchen and looked into the oven. There was a
beautiful roast completely cooked, perhaps a little dry. A voice
said, "You left it in too long, didn't you?" I acknowledged that I
had.
Another example is a woman's report of the death of her grandfather. "Before my grandfather died, he was in a nursing home for eight or
ten years, so senile that he seemed to recognize no one. Everyone kept
asking, "Why doesn't he die?" Everyone kept saying how much better it
would have been if he could have died when his active life was over;
always he had found meaning only in work and activity. The night
before his death, one of his daughters (my aunt) dreamed

FIGURE 4 - 8
Fortune or Nemesis Carrying the Cup and Harness of Destiny (Diirer.
Reprinted in The Complete Engrm•ings, Etchings and Drypoints
of Albrecht Diirer.)

that she saw hanging before her a very large and very beautiful
intricately and colorfully woven Oriental carpet. At the top rim
she saw the final thread being woven into place. She understood
that this carpet was her father's soul-work, which he had been
weaving silently for the past eight or ten years, and now that it
was finished, he was free to go.
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The next day my grandfather died."39
It is particularly impressive how dreams concerning clothes come up
at a time of death. For instance, a few days before her death, a woman
who knew she was mortally ill dreamed that she was going to attend a
fashion show. 40 A few days before the death of his father, a man
dreamed that he saw his.father dressed very nattily in new clothes. These
dreams seem to refer to an ultimate coagulatio, the acquisition of an 1
immortal body. In the Book of Enoch we read:
And
And
And
And
And
Nor

the righteous and elect shall have risen from the earth,
ceased to be of downcast countenance.
they shall have been clothed with garments of glory.
these shall be the garments of Life from the Lord of Spirits:
your garments shall not grow old,
your glory pass away before the Lord of Spirits. (62:15- 16)4 1

Paul uses the same image. "For we know if the earthly tent we live in is
destroyed, we have a building from God, a house not made with hands,
eternal in the heavens. Here indeed we groan, and long to put on our
heavenly dwelling, so that by putting it on we may not be found naked.
For while we are still in this tent, we sigh with anxiety; not that we
would be unclothed, but that we would be further clothed, so that what
is mortal may be swallowed up by life" (2 Cor. 5: 1-4, RSV).
The idea of an immortal qody, expressing an ultimate coagulatio of
the spirit, is a boundary image whose meaning can be only dimly sensed.
It corresponds to the paradoxical symbol of the Philosophers' Stone
and seems to refer to the final goal of individuation ..
The grandest symbol of coagulatio is the Christian myth of the
Incarnation of the Divine Logos. "And the Word became flesh and
dwelt among us" (John 1: 14, RSV)(see figure 4-9). This subject requires
a separate treatment of its own. However, a few aspects of the life of
Christ can be noted as particularly relevant. Christ was born of a virgin;
that is, he was incarnated by means of pure earth. The Virgin Mary
corresponds to the alchemical notion of the "white foliated earth."
Alchemy says, "Sow your gold in white foliated earth" (see figure 4-10).
White earth corresponds to the ash that has survived calcinatio. It is a
contradiction because earth is typically black. As we have noted, the
principle of materiality that promotes coagulatio has a bad name. This
is black earth. But in the symbolism of Christianity, and more explicitly
in alchemy, there arose the symbolic image of white earth, a purified
materiality principle. Psychologically this means the possibility· of a new
39
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FIGURE 4 - 9
The Annunciation {Drawing by Rembrandt. Besarn;on, Musee Communal.
Reprinted in Rembrandt's Life of Christ.)

and purified attitude toward materiality. It means the discovery of the
transpersonal value of the ego. What purifies is consciousness. The
black earth of ego desirousness becomes the white foliated earth that
incarnates the Self.
The lowly circumstances of Christ's birth correspond to the ordinary
and commonplace aspects of being concretely real. The events of the
Passion also apply. Christ's condemnation and execution with criminals
present him as a willing carrier of evil. His carrying the cross represents
the realization of the burden of one's being. The outstanding image is
the crucifixion itself-being nailed to matter (see figure 4-11). In alchemical terms, the cross represents the four elements from which all
manifest being is made. Fixatio is one of the synonyms for coagulatio,
and the alchemists had pictures of the mercurial serpent fixed to the
cross or transfixed to a tree (see figures 4-12 and 4-13). The Manicheans
universalized this image to the greatest extent in their doctrine of Jesus
patibilis, the suffering Jesus "who 'hangs from every tree,' 'is served up
bound in every dish,' 'every day is born, suffers and dies,' and is
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FIGURE 4 - IO
"Sow Your Gold in White Earth" (Maier, Atalanta Fugiens, 1618.)

i
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dispersed in all creation." 42 The uncoagulated spirit is free, it can
entertain any image without consequences. But to be a concretely
realized ego means one is nailed to the cross of the created world.
Of particular interest concerning the Christian incarnation myth is
the stated purpose of the whole drama. The purpose is redemption or
rescue of the sinful human race. There is a parallel Gnostic incarnation
, tale that states a similar purpose. In the apocryphal Acts of Thomas43 is
found the so-called "Hymn of the Pearl" or "Hymn of the Soul." It del scribes how the royal son is required to leave the heavenly palace of his
'\ parents, take off his robe of glory, and descend to the land of Egypt in
order to recover "the one pearl which lies in the middle of the sea which
1 is encircled by the snorting serpent." After helpful reminders from
\ heaven, the royal son acco~plishes his rescue mission, returns to his
heavenly home, and dons his heavenly garment. In both the Christian
and Gnostic myths, incarnation or descent into flesh is for the purpose
of rescue. In the one case the endangered value is humanity lost in sin; in

r
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FIGURE 4 - 11
Crucifixion (Drawing from Ramsey Psalter, c. 980. London, British Museum.
Reprinted in Clark, Civilization.)

the other case it is a pearl in the possession of a serpent. These myths
hint at the idea that egohood serves a redemptive function for a lost
value. In alchemy it is made more explicit that the value to be redeemed
is an aspect of deity.
A curious variant of this image of the rescuing power of flesh has
become part of the lore associated with the diamond. In India or Ceylon
there is supposed to exist a deep valley of diamonds infested with deadly
serpents. In order to acquire the diamonds, pieces of flesh are thrown
into the valley. The diamonds adhere to the flesh, and vultures carry the
flesh back to the top of the gorge where they are retrieved. 44 This legend
is a quaint variation of the theme "incarnation for the purpose of

Jonas, The Gnostic Religion, p. 229.
James, The Apocryphal New Testament, p. 41 l; also in Jonas, Gnostic Religion, p. 113.
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FIGURE 4 - 13
Transfixion of the Mercurial Serpent and the King ("Speculum veritatis," Cod.
Vaticanus Latinus 7286, 17th century. Biblioteca Yaticana. Reprinted in Jung,

Psychology and A /chemy.)

FIGURE 4 - 12
The. Me:c~rial, Serpent .crucified (~lchimie de Flame!, MS. Fran~ais 14765.
Pans, B1bhotheque Nat1onale. Repnnted in Jung, Psychology and Alchemr.)

redemption." The essential feature of the story is that diamonds adhere
to flesh. We hav~ here, I think, a tantalizing glimpse into the meaning of
egohood. The diamond in its hardness is the supreme representative of
the "flesh" principle in its incorruptible state and is one of the .symbols
of the Self. A parallel image occurred in the dream of a woman eight
weeks pregnant.

I am on the lower level of the subway system. A young . black.
wom~n hands me a diamond. I put it deep within my pocket, not
wanting people to know for fear they will steal it. When I reach
the upper level I feel safer.
The association to the diamond was her pregnancy.

Just as the terms "body" and "flesh" refer to coagulatio, so, that
which nourishes the body-food and meal imagery-belongs to the
same symbolism. Eating the forbidden fruit brought Adam and Eve into
the painful world of spatio- temporal reality. The Old Testament speaks
of "the bread of tears" (Ps. 80:5), "the bread of wickedness" (Prov.
4: 17), "the bread of deceit" (Prov. 20: 17), "the bread of idleness" (Prov.
31 :2), and "the bread of adversity" (Isa. 30:20). These phrases refer to
the realization of the conditions mentioned. They become lived experiences, not abstract ideas.
To eat something means to incorporate it-literally, to turn it into
body. Hence, dreams in which the dreamer is offered something to eat
indicate that an unconscious content is ready for coagulatio, assimilation by the ego. A woman of fragile ego had an invasion of the
unconscious that required daily psychotherapy. After a month of intense encounter with the unconscious, she had this dream: (Summarized)

A woman is cooking a mysterious substance in a rectangular
container. She opens it a bit and says, "It is ready." It was a
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strange material. The upper part had gelled inio a green substance apparently made of fruits. Below this layer was a dark
ungelled liquid. I ate a small piece of the green stuff It had no
taste. A man in a black suit came into the room. He went directly
to the container, fl/led eight jars with the gelled material and
walked out with them. He was like a strange messenger. There
was something uncanny about him.
This dream represents a critical process of ego development. It has
similarities to the eating in the Garden of Eden, especially the reference
to the fruit and the black-suited man who associated to the Devil (see
figure 4-14). The filling of eight jars (double quaternity) indicates that
this is an individuation dream concerning the core and totality of the
psyche.

FIGURE 4 - 14
Adam and Eve (Diirer. Reprinted in The Complete Woodcuts of Albrecht
Diirer.)

I II

A young man who had come to the end of his analysis and was in the
process of taking on more substantial life responsibilities had this
dream:

I go out for dinner at a very special place. It is not really a
restaurant, but the basement of a monastery. The food is served
by monks. For dessert they serve "cow-dung cookies"-supposedly a delicacy like filet mignon. However they warn me to be
careful, for some may not have crystallized out of their prior
form. The idea of eating them causes me great distress.
Whenever food is offered one in a dream, the general rule is that it
should be eaten no matter how unpleasant it seems. Sometimes, as in
this dream, it will have strange or miraculous qualities, indicating that it
is coming from the archetypal level of the psyche. Biblical examples are
the manna from heaven sent to the Israelites in the wilderness (Exod.
16: 12) and the feeding of the four thousand (Matt. 15:32). In some cases
the food to be eaten clearly symbolizes the need to assimilate a relation
to the Self. Isaiah speaks of the word of God as bread to be eaten. He
has Yahweh say, "For as the rain and snow come down from heaven,
and return not thither but water the earth, making it bring forth and
sprout, giving seed to the sower and bread to the eater, so shall my word
be that goes forth from my mouth (55:10-11, RSV). Christ says, "My
meat is to do the will of him that sent me, and to finish his work" (John
4:34, AV).
All food dreams have at least a distant reference to Eucharistic
symbolism, although at times it seems more like a black Mass (see figure
4-15). When the offered food clearly relates to the Self it becomes the
food of immortality about which Christ speaks. "I am the bread of life.
Your fathers ate the manna in the wilderness, and they died. This is the
bread which comes down from heaven that a man may eat of it and not
die. I am the living bread which came down from heaven; if anyone eats
of this bread, he will live forever; and the bread which I shall give for the
life of the world is my flesh" (John 6:48-51, RSV).
The Christian sacrament of Holy Communion is a coagulatio rite. It
is interesting to note that several of the other sacraments are also linked
with the symbolism of alchemical operations. The sacrament of baptism
pertains to solutio, the sacrament of extreme unction to mortificatio,
and the sacrament of matrimony to coniunctio. However, the Eucharist
is the central ritual of Christianity and, as Jung has observed, can be
considered to be the "rite of the individuation process."45 From the
standpoint of coagulatio symbolism, to partake of the Eucharistic meal
signifies the ego's incorporation of a relation to the Self.
45
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Your maker pent up in a grave,
Life lockt in death, heaven in a shell;
Ah, my deare Lord! what couldst thou spye
In this impure, rebellious clay,
That made thee thus resolve to dye
For those that kill thee every day?

I.
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0 what strange wonders could thee move
To slight thy precious bloud, and breath!
Sure it was Love, my Lord; for Love
ls only stronger far than death. 46

f1

As a final illustration of coagulatio symbolism, I shall present the
most remarkable dream on this theme that I have yet encountered. The
dreamer, a man in his early thirties, was characterized by a striking
discrepancy between his high potential for psychological development
and the limitations imposed by the severe psychic deprivation of his
childhood environment. The result was that a sizable portion of ego
development, which ordinarily occurs in childhood, was delayed and
took place in adulthood during a lengthy course of psychotherapy. The
following dream, which occurred after two years of about a ten-year
treatment, presents the essence of that process. It can be seen as a kind
of micromyth of ego development. The dream is as follows:

FIGURE 4 - 15
The Last Supper. Note the Tiny Black Devil Entering Judas' Mouth (The Hours
of Catherine of Cleves. The Guennol Collection and the Pierpont Morgan
Library.)

Henry Vaughn's poem "The Incarnation and the Passion" makes use
of several coagulatio images and again illustrates the theme of desire
(love) as the motive of incarnation.
Lord! when thou didst thy selfe undresse
Laying by thy robes of glory,
To make us more, thou wouldst be Jesse,
And becam'st wofull story.
To put on Clouds instead of light,
And cloath the morning-starre with dust,
Was a translation of such"' -height
As, but in thee, was ne'r exprest;

'!
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Brave wormes, and Earth! that thus could have
A God Enclosed within your Cell,

I am sitting before an ancient intaglio of a crucifixion. It is metal
but it is partially covered with a waxlike substance which leads
me to discover that there are candles above it, one on each side,
and I realize I am to light these, and make the wax run down into
the. intaglio and that this has something to do with the ritual- like
meal I am about to eat. I light the candles and the wax does run
down into the empty form of the crucifixion. When it is full I
take it down from the wall above me and am at my meal. I have
taken the head of the image which has been farmed by filling up
the intaglio and am eating it. It is a substance like lead-very
heavy-and I begin to wonder if I can digest it. I wonder if
humans can digest lead. I realize we eat a little every day, and
that we eat silver, too. I think, therefore, that it is a safe thing to
have eaten, but I am wary of eating too much. The dream ends
while I am at the meal.
This dream contains several coagulatio themes: solidification of a liquid, lead, eating, and the crucifixion. The ancient crucifixion intaglio
symbolizes the innate archetype of the Self, an empty form waiting to

46The Complete Poetry of Henry Vaughn, p. 163.

I

l

COAGVLATIO

AN A TO MY OF THE PSYCHE

114

115

I
'

~

be realized by an influx of living matter. The dream illustrates nicely
Jung's statement that "archetypes are not determined as regards their
content, but only as regards their form and then only to a very limited
degree. A primordial image is determined as to its content only when it
has become conscious and is therefore filled out with the material of
conscious experience .... The archetype in itself is empty and purely
formal, nothing but afacultas praeformandi, a possibility of representation which is given a priori."47
The two lighted candles provide the molten wax that fills the empty
form. They represent the psychic life process itself. This is suggested by
such phrases as "burning the candle at both ends," or "out, out brief
candle." 48 The burning candle generates not only light but also molten
matter, as though the living process of the psyche generates substancea coagulatio of spirit. But why are there two candles? Adler reports this
dream of a patient.

I carry two lighted candles of which I ~low. out one and keep the
other alight, saying: "This is life and death. "49

,,,

Adler associates these. two candles to the two torch bearers who flank
Mithras in the conventional representations of him. One has his torch
upright, the other, pointing downward. Perhaps the two candles will
indicate the interplay of opposites, and the flowing of the two molten
streams into one shape will signify a coniunctio of the opposites.
The eating of the wax figure corresponds to well-known ritual meals
in which the participant eats a representation of the deity-for example,
the Christian Eucharist. In the early church, wax was used as a symbol
for the flesh of the Agnus Dei. "It was customary in Rome and in the
whole Occident to make little lambs out of the consecrated wax of the
Paschal candle and to keep them for the octave of Easter, when they
were distributed to the communicants after the Lord's supper/'50 Amalarius of Trier gives the following explanation of this rite: -"The wax
symbolizes, as Gregory (the Great) says in his sermons, the humanity of
the Christ; for the honeycomb consists of honey in wax; the honey in
wax, however, is the divinity in the humanity. The lambs, which the
Romans make (of wax), symbolize the immaculate Lamb, which was
made for our benefit."51
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The concern regarding the digestibility of the substance is characteristic. How much reality can the ego stand? This is an urgent question for
us all. The dream seems to advise regular small doses of this bitter
medicine.
In summary, this dream pictures ego development as a process in
which the latent, preexistent totality, the Self, is first incarnated and
thei;i assimilated through the living efforts of the individual. It demonstrates Jung's statement that, "The self, like the unconscious, is an a
priori existent out of which the ego evolves. It is, so to speak, an
unconscious prefiguration of the ego." 52
In conclusion, the alchemical oper~ti~n of ~!!_<!_fi.1!-J_f!;- ~i.<::.~ . t()~ether with
the imagery that clusters around this idea, constitutes an elaborate
symbol system that expresses the archetypal process of ego formation. J
When the ego's relation to the Self is being realized-that is, when the
ego is approaching the coagulatio of the psyche in its totality-then the
symbolism of ego development becomes identical with that of individuation. Jung puts it better:
God wants to be born in the flame of man's consciousness, leaping ever
higher. And what if this has no roots in the earth? If it is not a house of stone
where the fire of God can dwell, but a wretched straw hut that flares up and
vanishes? Could God then be born? One must be able to suffer God. That is
the supreme task for the carrier of ideas. He must be the advocate of the
earth. God will take care of himself. My inner principle is: Deus et homo.
God needs man in order to become conscious, just as he needs limitation in
time and space. Let us therefore be for him limitation in time and space, an
earthly tabernacle.s3
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